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T W—'G[i'f [In this paper some issucs concerning the first texts of the Kilacakra lierature,
namely, the Laghutantratiki by Vajrapani, the Hevaj pindarthatiki by Vajragarbha,
o | Ho- He VT, THEFATE AT Wi, FE | and the Vimalsprabhi by Pundasika, are studicd. In the first part, we can found a synopsis
TRIHHTTA, between the original numeration of some stanzas of the Laghukilacakratantra and
5 s aﬂ. frferar m‘ =00 | numeration of the same stanzas quoted in the Paramiksarujdinsiddhi, a chapter of th
2 HREAEA, Ho- Wl Tefo Vimalaprabhi. Then, the text and the translation of the first ten stanzas and a hafr:fm:
a1 w. = | Cakrasarhvaratantra is given according to Vajrapini's commentary. In the last part of the
A FawTA, Ho- Elo Telo e, HFHE W $ article, examples of the close relationship existing between the doctrines of the
iy -~ Paficalaksahevajra and the Kalacakra teaching and also examples of the differences between
¥,  ¥EEVEW §E, TEATETE faifEe, SAtem wuE HAaaeArr, the Hevajratantra and the Pafcalaksahevajra are shown.]
FISHIVG, o |
I. The Bodhisattva Corpus and Related Texts
o  REEEd SEwdeeTh, qreR fafEs, 3721 WA sfwrad,
3 i The Kilacakra school holds a pre-eminent position among the tantric
Buddhist traditions. It is the last school of Indian Buddhism and the basis
& TEHRIVEATTH, faafad, 5/205 BT AfWS@EEE, FEHTs, on which other tantric Buddhist teachings have been interpreted. Many of
TP! Y
01 | the Kalacakra texts! include descriptions of older practices and theories and
1 consequently through these texts we find the heritage of many Buddhist
3 | spiritual traditions.
! The success of the Kalacakra in its initial phase is strictly linked to
the diffusion of three works: the LTT written by Vajrapani, the HTPT by
Vajragarbha, and the VP by Pundarika. In the light of the Kalacakratantra,
Vajrapini comments on the first ten verses and a half of the CST (also

called Herukabhidhinatantra; see Dhih, XIII, pp. 7-9); Vajragarbha glosses
the first five patalas of the HT; and Pundarika makes an exhaustive
commentary on the LKC, The Buddhist tradition that followed these masters
gave a role of particular importance to their teaching and their works, which
were called the Bodhisattva Corpus or the Bodhisattva Trilogy.? It is worth
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joni at another important text, the SUT by Naropa (Nadapada), is
m;mon this trilugyP?many passages of the _Bodhisam’a Corpus are
quoted in it). This latter work summarizes the most important themes of the
Kalacakra, often using the words of the three Bodhisattvas and pamau_la.r]y
those of Pundarika. It has been translated into Italian by Prof. R: Gnoli and
Dr. G. Orofino (Iniziazione, Adelphi, Milano, 1994) on the basis of a new
forthcoming edition of the Sanskrit text (Serie Orientale Roma) _elnborarcd
by Prof. R. Gnoli.! An English translation of the same work will soon be
published.

The three Bodhisattvas, along with other famous authors, such as
Naropa, Raviérijiana, Anupamaraksita, Sadhuputra Sridharananda, and
Vibhiticandra, quote stanzas from a text called Adibuddha or
Paramadibuddha, Miilatantra, and so on, which according to the tradition
should be the basic text of the Kalacakra. This work should consist of
12,000 verses composed by Sucandra, the first of the seven king-priests of
Sambhala 2 However, this lantra may never have existed in its entirety. It is
a well-known fact that many Buddhist (and Hindi) tantric texts refer to
root-tantras (miilatantra) that have never actually been found.? For example,
the root-tantra of the Guhyasamajatantra should be a work of twenty-five
thousand verses, that of the Mayajalatantra, a work of sixteen thousand
verses, and that of the CST, a work of one hundred thousand chapters,
called Mahalaksabhidhana* The Adibuddhatantra has never been translated
into Tibetan and is preserved only in fragments, the longest of which is the
SU (fortunately translated into Tibetan twice) - a section of the fifth chapter
of the Paramadibuddha. Recently, Prof. R. Gnoli published the Sanskrit text
of the SU (Serie Orientale Roma, vol. LXXII, Roma, 1994), restoring it
partly from its quotations in several other texts and partly from the extant
Sanskrit commentaries (ibid., pp. 128-9), which he transcribed and
translated into Italian,® and, in some cases, through a retranslation from the

The first edition of the Sanskrit text of the SUT was published by M. Carelli (Gackwad Oriental
Series, vol. XC, Baroda, 1941).
See ] R. Newman, “A Brief History of the Kilacakra™, in G.L. Sopa (ed.), The Wheel of Time,

1985 (reprint , New York, 1991), pp. 51-90.
See IR Newman, “The Paramidibuddha Kilacakra milatantra) and its relation to the early
Kilscakr literature™, Indo-Iranian Journal, vol. 30, 1987, Pp. 93-102.
Selected Chpters, Toky5, 1974, p. 33.

iki has been published in Annals of the Institute for
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Taish6 University, No. 16, March 1994, pp. 289-357.
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Tibetan versions (published in the same volume b
Gnoli will shortly publish the Sanskrit text and I
Sekoddesatippani by Sadhuputra $ridharananda |

y G. Orofino). Prof. R.
talian translation of the

Despite the importance of the Adibuddha, the basic text of the
Fgélacakra tradition is generally thought to be the LKC, a summary of the
Adibuddhatantra. It is a long work of encyclopaedic character that according
to the tradition consists of 1,030 sragdhari stanzas (but is actually 1,047
stanzas)? and was composed by Mafijuériyadas (also called Sriy'.:sas)
around the end of the tenth century. The VP, which has been edited in three
volumes and published by CIHTS (vol. I, ed. Prof. J. Upadhyaya, Sarnath,
1986; vols. II, III, eds. Prof. V.V. Dwivedi and Prof. S.S. Bahulkar,
Samath, 1994), is the first and most important gloss on the LKC and the

only commentary preserved in Sanskrit. It is the most exhaustive treatise of
the Kalacakra teachings.

II. LKC stanzas quoted in the PAJS by Pundarika

In the VP (and also in the LTT and the HTPT) we find at least one
digression that can be considered a separate text. It is the PAJS, the third
mahoddesa of the fifth chapter of the VP (ed. vol. III, pp. 60-103). In 1993,
the PAJS was translated into [talian by Prof. R. Gnoli on the basis of his
transcription of the Sanskrit text from the extant MS (Library of the Asiatic
Society, Calcutta, MS No. 10766) and with the help of the Tibetan
translation by Bu-ston (L. Candra, The Collected Works of Bu-ston, Part 3
(ga), International Academy of Indian Culture, New Delhi, 1965). It will
soon be published in the Supplementi della Rivista degli Studi Orientali
(Roma). The PAJS seems to be a previous work of Pundarika, which he
included in the VP when commenting on LKC V, 127.3 With respect to
other parts of the VP, the PAJS is written in a style that is less technical and
concise. Its didactic character is shown by the numerous explanations of
fundamental Buddhist concepts, such as the earths (bhimi) and virtues

1. The Sanskrit MS is described in Dhib, XIX, pp. 46, ° 5 2 Z

2. Sce Srkilacakratanmrarija, A critical Edinon by B. Banctjee, The Asiatic Somak
Bibliotheca Indica, Calcutta 1985, p. iii; Kifacakra-Tantra and Other Texts: Part I, L. Chandra,
Vira, International Academy of Indian Culture, Sata-pitaka Series vol. 69, New Delhi, 1966,
pp. 53-378.

3. SeccR. Gnoli, G. Orofino, Iniziazione, Adelphi, Biblioteca Orientale 1, Milano, 1994, p. 75,
note 2.
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(pdramita), and by the analysis of the doctrines of four Buddhi.?l schools
(Vaibhasika, Sautrantika, Yogacara, and Madhyamaka) along with that of
other rciig-ious traditions. This hypothesis has already been advanced by
Prof. R. Gnoli in the Preface of his forthcoming translation of the PAJS and
by Prof. V.V. Dwivedi and Prof. S.5. Bahulkar in the Introduction of the
third volume of the VP. In fact, the PAJS begins with five salutations to
Vajrasattya, and so forth, that usually “occur in the beginning of a Patala
and not a section” (VP, vol. III, Introduction, p. 22). Moreover, in the PAJS
several stanzas of the LKC are quoted in full and not through pratikas, as
usually occurs in commentaries and in all other parts of the VP (ibid.).

One of the most interesting problems arising from the reading of the
PAJS concerns the original length of the LKC. Several stanzas of this text
are quoted in the PAJS. However, their numeration does not always
correspond to that of the critical editions and to that of the VP.! Moreover,
we find quoted in the PAJS “'in full two verses in the Sragdhara metre, said
1o be the verses 182 and 170 from the fifth Patala of the Tantraraja" (VP,
vol. 111, Introduction, p. 23), but these stanzas are not present in the extant
text of the LKC, as Bu-ston already pointed out (ibid. p. 23 and note). In
addition to the previous considerations that make a chronological gap
between the composition of the PAJS and that of the VP plausible, we can
assume that when the PAJS was composed a more ancient version of the
LKC existed or that the definitive draft of this work had not been completed.
In the following table we can see a comparison between the numeration of
the verses of the LKC quoted in the PAJS (A) and the numeration of the
same verses as it appears in the LKC editions and in the other parts of the
VP (B). Stanzas not corresponding are indicated in bold type.

A B

V, paficakarastava, 2 (ed. p. 61) V, 245 (= VP, V, paiicikirastava, 2)
II, 95 (ed. p. 62) I, 96

V, 63 (ed. p. 62) V, 63

V,97 (ed. pp. 65-6) | v, 97

V, 96 (ed. p. 66) V, 96

1. is wonth mentioning that in the Gunabharanf by Ravijfiina (Royal Asiatic Society, Hod
Samsisit Collection, MS No, 68, fol. 6a7), stanza LKC 11T, 124 1 intsoduced with he wesds:
‘1...]dum,nlhpnlﬂﬁ_-akquple139‘.
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V, 98 (ed. p. 71) V,98
V. 59-60 (ed. p. 74) V, 60-61
V, 99 (ed. p. 78) V,99
V, 125 (ed. p. 79) ¥V, 126
IV, 199 (cd. p. 80) IV, 199
IV, 200 (ed. p. 80) IV, 198
V, 182 (ed. p. 81) Vv, 199
IV, 232 (ed. p. 81) v, 224
V, 32 (ed. p. 82) v, 713
V, 111 (ed. p. 82) v, 113
1L, 102 (ed. p. 83) 1, 102
11, 97 (ed. p. 83) IL,97
11, 3 (ed. p. 84) L3
V, 57 (ed. p. 85) v, 58
IV, 200 (cd. p. 88) IV, 198
I, 88 (ed. p. 90) 1m, 89
V, 60 (ed. p. 90) Vv, 66
V, 72 (ed. pp. 90-1) vV, 72
V, 182 (ed. p. 95) deest!
1, [26] (ed. p. 96) 1,26
11, 48 (ed. p. 97) L 48
V, 170 (ed. p. 98) deest?
s i sl wot i

piylisany M\immgbid [Bu-ston: chu gter bsrubs las, op. cit., fol. 196, linc 6, In the MS:
abdhimanthano, contra metrum] yads divi gaganc syur bale rijyakile |

candribhive na viras tithaya muganad cindhakasyaiva rijye
so <'>pifardhendulobhin maranam upagatas tasya paécad balih sah

“If after the chumning of the ocean, Laksmi, the Ucchaihérava horse, the divine tree, the
lept i the A the K: bha [jewel], the moon, and the embrosia, had risen in
the sky during Bali's cra, then, during Andhaka's reign, neither the week-days nor the lunar-
days, nor cven the scasons could have existed, due to the absence of the moon. Andhaka faced
death owing to the desire of the divine half-moon and Bali lived after him."
karma klesac ca duhkharh prabhavati ca tatah klea eva svaduhkhad

ctat bhramar hetur anyo na satrvah |
ryebhyah skandhadh h punar iha inte ca tebhyad ca Sinyid
jieyh svadhyiyadipodakak b siiryakintamlabijaib |

“From the impurity ariscs karma, from this lattcr ariscs pain, and from one’s own pain
M[m;mmu.mtnmammmmmmmu
effect: no different being exists. The dharma aggregates come from void realities and again, after
death, void realitics - that can be understood through the [examples of] recitation, lamp, water,
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10, 89 (ed. p. 100) 1,89
[V,] 86 (ed. p. 100) Vv, 86 t
V, paficikirastava, 4 (ed. p. 100) V, 247 (= VP, V, paficakirastava, 4)
Vv, 101-103

[V.] 101-103 (ed. p. 101)
V, paficikarastava, 1 (ed. p. 103)
V, paiicikarastava, 5 (ed. p. 103)

III. Vajrapani's gloss on beginning verses of CST

V, 244 (= VP, V, paiicikarastava, 1)
V, 248 (= VP, V, pancakarastava, 5)

The oldest work among the Bodhisattva Corpus is the LTT.

Vajrapani does not quote the LKC and does not mention the other two
Bodhisattvas and their works, whereas his text is quoted by both
Vajragarbha and Pundarika. This latter mentions Vajrapani's work while
commenting on stanza LKC V, 18 (VP, ed. vol. III, p. 13) where the
relationship between the dikinis and their colors, locations in space and
body, the elements, and the siddhis that these can procure is described.! In
the HTPT, also called Satsahasrika, the following sentence shows that
Vajragarbha was already familiar with the LTT: “[...] punar nadisarcaro
Iaghucakrasarivare sirddhada$aslokapindarthatikaya jiatavyah “Moreover,
the nadisaricara can be understood through the concise commentary on the
[first] ten stanzas and a half of the Laghucakrasarivara[tantra]”.2

It is worth mentioning that the text of the glossed ten $lokas and a

half of the CST does not correspond exactly to the extant Sanskrit MSS of
this tantra. All these MSS contain brief interpolations that are not present in
the verses glossed by Vajrapani in his LTT and that are not always
translated into Tibetan? Following is the Sanskrit text of the first ten stanzas

flower, cry, sun-stonc, and amla-seeds - come from these [aggregates).” On this theme, see the
similar verses of the Pratityasamutpadahrdayakiriki by Nigirjuna.
k adikarh vajrapanikrtatikayi

Pm‘d‘.]if writes: “[...] sirh n 1p
t i boddhavyar lagh tenatra na likhitam [* (VP, ed. vol. IIL, p. 13). This topic
is sctually treated in the LTT. See, for instance: MS 225. Mf. C25/6, RAK, fols. 19b-20a.
MS A1267/6, RAK [henceforth MS $SA), fol. 25a6-7; MS C128. Mf. C14/6, RAK
[henceforth MS 55B], fols. 25b6-26al; MS in photos in the 1sIAO Library, Rome
::?u'bd:l TMMS."M .Snllema ..lgthcmlopwd). fol. 16a5. The HTPT by Vajragarbha was
ly a time LTT, but its antecedence or posteriority wil

< il m TT. po! ty with respect o
We have nsulted the following MSS: 1) Herukibhidhi MS C44/3, RAK; 2)
Herukibhidhinatantrs, MS 13285 Oriental Institute, Baroda (described in Dhih, X111, pp. 7-9.
where only the first four stanzas arc published). A photographic copy with the relative
transcription of the first chapter of this MS was kindly given 1o us by Prof, V.V. Dwivedi; 3)

and a half of the CST restored from Vaj
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rapani's quotations and the

translation of these $Tokas according to his commentary:!

athato rahasyarn vaksye samasan na tu vistarat |
Sriherukasarhyogarh sarvakimarthasidhakam || 1]
uttarad api cottaram dikinicakrasarivaram |
rahasye parame ramye sarvitmani sada sthitah |l [2]

sarvadiltimayah sattvo vajrasattvah parar sukham |
asau svayarabhiir bhagavan dakinijalasariivaram || [3]

nadariipa viniskrintd samayacaragocari|

durlabhari trisu lokesu adimadhyantasaristhitam || [4]
manthyamanthanasariiyogan mantrajapadibhir yutam |
Yogam caiva vidhijfianari tantre nigaditarn $mu |l [5]
madhyamottamasvasena gandhodakasahitena tu |
kulikarh piijayen nityari kalaviSesena ditikh Il [6]
ditikah sahajah siddhi adhamottamamadhyamah |
antargatena manasa kamasiddhir tu bhavayet Il [7)

svaretobindubhir buddhan bodhisattvars ca pijayet |
darsanaspar$anabhyams ca §ravanasmaranena ca |l [8]

mucyale sarvapapais [u evam eva na sar$ayah |
yogitvam paramar punyarn pavitram papanasanam || [9]
sidhyate mantrajapena dhyanena ca sukhena ca|

Herukibhidhanatantra, private MS (a photographic copy of which was kindly given to us by
Prof. V.V. Dwivedi); 4) Cakrasamhvaravivrti, MS B112/21, Mf. 3/720, RAK; 5)
Cak aparijiki by Jayabhadra, MS 112, RAK; 6) Cak rh ijikd by ibhach

MS 3/365, RAK. We have also consulted the Abhidhir (cd. by L. Chandra, Sars-
Pitaka Scrics, vol. 263, New Delhi, 1981), which contains verbatim scveral stanzas of the
Herukibhidhinatantra, and the Tibetan translation of the Herukibhidhinataotrs

‘We are aware that verses 1,2, 3, 6, 7 present some metric irmegularities. Stanza 6 is also quoted
with a few differences in the VP (vol. I, p. 207; vol. IIL, p. 106). Stanza 8cd-9ab is also quoted
in the Dikinijilasarhvararahasyam, ed. by S. Rinpoche and V.V. Dwivedi, CIHTS, Varanasi
1990, p. 2.
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samayin pilayen nityan sadhakah susamahitah || [10]
bhedena samayanin tu nestasiddhir avapyate |

Now I will explain briefly and not extensively the secret, namely, }hc union
of the glorious Heruka that is the means of accomplishing the object of all
desires. [1]

It is also superior to what is superior; it is the union of the dakinis' wheel.
[2ab]

The Adamantine Being resides continuously in the supreme and deli ghtful
secret that is the essence of everything. He is the Being made of all .lhe
messengers, the Supreme pleasure, Autogenus, the Blessed One, the union
of the dikinis' group. [2cd-3]

[The voice] consists of sound, it bursts out [of him] and is perceivable
through the practice of the secrets, [4ab]

In the ambit of the three worlds, [knowledge] is difficult to attain. It resides
in the beginning, in the middle, and in the end. [4cd]

Through the sexual union, [this knowledge] is connected with the muttering
of mantras and other practices. [O Vajravarahi,] listen 1o this very union and
the rite-knowledge, which have been expounded in the Tantra! [5]

Through the superior breath of the middle channel, which has been united
with smell and water, [the yogin] should always honour the Female
householder (kulika), whereas he should honour the divine messengers
according to special temporal spaces (kalavisesena).! [6]

Divine messengers and innate Siddhas are inferior, intermediate, and
superior. He should meditate the love-perfection (kamasiddhi) with an
introverted mind. [7]

1. Vajrapini dedicates the major part of his work to glossing the compound kilavidesena. See for
cxample, MS 225. MI. C25/6, RAK, fols. 4b-21b.
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He should honour Buddhas and Bodhisattvas throu
semen. Through vision, contact, listenin
from all sins. And it is doubtless. [8-9ab]

gh drops of one's own
g, and memory he becomes free

He .obla.ins the supreme yogin's nature, which is meritorious and pure and
which destroys the sins, through the muttering of mantras, the
contemplation, and the pleasure. [9cd-10ab)

The practitioner, well-concentrated, should always take care of the secrets. If

he does not observe the secrets, he will not obtain the desired perfection.
[10cd-11ab]

One of the most important parts of Vajrapani's commentary is the
section devoted to the sixfold yoga (sadarigayoga). This section is present in
the Tibetan Canon (Peking edition, vol. 47, # 2080) as a scparate text,
distinct from the LTT. It has also been quoted by Anupamaraksita in his
Sadarigayoga (Peking edition, vol. 47, # 2102)! and by Naropa in his SUT
(ed. M. Carelli, pp. 38-42). The critical edition and English translation of the
LTT will soon be published by C. Cicuzza (The Laghutantratika by
Vajrapani, Serie Orientale Roma) on the basis of Sanskrit MSS2 and the
Tibetan translation (Peking edition, vol. 48, # 2117, pp. 143-73; sDe-dge,
vol. BA [78b-141a]), # 1402).3

IV. Some Kalacakra Doctrines in Vajragarbha's HTPT

With regard to the HTPT, we will focus our attention on one of the
most crucial problems arising from the reading of this text. Vajragabha
bases his commentary on a work called PLH, which, according to him, is an
ancient text, the mizlatantra (or aditantra) of the HT of 750 stanzas (edited by
Prof. D. Snellgrove, London 1959): parcalaksahevajran milatantrad
dvatrimsanmahakalpal laksakalpadvayar sambodhimayajalalaksanam

1. The critical edition and the English ion of Anup sita’s work are forth .' in the
Serie Orientale Roma by F. Sferra ( The Sadargayoga by Anupamaraksita with Ravidrijiina’s
Gunabharani-ni ds jppani. Sanskrit Text and Aanotated Translation,

2. Four MSS are preserved in the RAK - MS 225, Mf. C25/6; MS 5/109, ME. B112/14; MS
3/715, Mf. A47/20; MS 4/2489 (in Dhih. XIL pp. 104-5, this MS has been labelled
with the number 4/2409), Mf. 165/23 - and two MSS are preserved in the ISIAO (ex IsMEO)

Library (Roma): G. Tucci Sanskrit Collection (the MSS have not yet been catalogued).
3. In the Index of the sDe-dge edition this text has been erroncously labelied with the number 1421
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dvivimsatiparic-cheditmakani s.ﬁrddhasa.pzaa‘atagrﬂrﬂhagm_mipa@
laghutantram vajrasattvena bhagavat saradesitam.! However it is quite
certain that the PLH is a late text (later than the HT) taking into
consideration threé points: 1) It has an eclectic character. 2) A_s far as we
know, it is only known through verses quoted in the HTPT and in the SuT
(moreover we should remember that Naropa quotes only some verses of
this milatantra already quoted by Vajragarbha). 3) Stanzas quoted by
Vajragarbha from the PLH show an evident connection with Kalacakra
themes. :

For instance, the disposition of the principal nadis in the human
body explained according to the PLH can be compared with the Kalacakra
doctrines (cf. SU, 46 ff.), according to which the position of the three nadis
changes at the nabhicakra: the rasan, avadhiiti, and lalana, which in the
upper part of the body are in the right, centre, and left respectively, in the
Jower part of the body turn to the left, right, and centre respectively. Above
the navel, these channels bear the fire, voidness, and water, and below bear
the semen, excrements, and urine respectively.2 In the HTPT, Vajragarbha
quotes the following stanzas from the PLH:?

tasya "dhas trini §akani cordhve trini tathaiva ca 1
brahmasiikarh sthitarh madhye visnusikarh hi vimatah |
daksine rudra$itkarh tu vinmitrasukravihakam |
rahusikarh sthitarh madhye candrastikar fu vamatah |
daksine siiryasikar tu toyagnyakasavahakam ||

1. MS SSA, fol. 6b5-6; MS preserved in photos in the IsLAO Library, Rome (G. Tucci Sanskrit
Collection, not catalogued), fol. 4b1-2. On this concept see also HTPT, stanzas 3d-6 (M5 $SB.
fol. 1b4-6) and verse 67ab: hevajre jii Iaghuke si "visphut nmim laksath
paficabir adi i fhaih krti yi puri (MS SSB, fols. 4b6-5al),

2. About the nidis according o the Kilacakona, see the table in G, Orofino, “On the Sadafgayoga
and the Realisation of Ultimate Gnosis in the Kilacakratantra”, East and West, 1996, vol. 46.
About the nida, sce also the several articles by Th. Negi, “Bauddh tantrorh merh viyu evam
cakarorh ki vaman”, part. I, DhIh 1, pp. 204-19, part LI, Dhih, II, pp. 116-25; “Bauddh tantrorh
merh lundn~kl vaman”, Dhih I, pp. 141-52; “Bauddh tantrorh merh vamit nidi, dhitu evarn

3. Ms ss: o S0 200 M3 L5, fols

3 s. -20b1; S SSB, fols. 20b5-21a4; MS preserved in photos in the IsSIAO
Library, Rome (G. Tucci Sanskrit Collection, not catalogued), fol. 13a1-6; sDe-dge, bstan ‘gyur
rgyud, vol. ka, text No. 1180, fol. 17b: Peking edition, vol. 53, #2310, fol. 21a.
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lalana vame sarhkhyata daksine rasani smrta |
madhyame hy avadhiiti ya dombini sitra kathyate I

nabher hrdayato madhye tripatharh krtvi tato gatih |
hrdayit kanthamadhye tu tripathar krtva punar gatih |

Ialatakanthayor madhye tripathan krtva punar gatah |
Ialatosnisayor madhye tripathari krtva punar gaui.h.l

usnisanasikamadhye tripatharh krtva punar gatah |
nasikavamarandhre tu lalana samvyavasthita |
daksine rasana nadi bhrimadhye cavadhiitika |
nabh<y>adipaficacakrani tripathah paricaiva te l

kamikat kamikamadhye 'vadhitya gatir agatih | [SU, 52cd] !
patrebhyo 'pi ca patresu lalanarasanayoh smrta |

| de ni thur du rise gsum ste || de bzhin gyen du ‘ang gsum mams so |

| tshangs pa'i rtse mo dbus na gnas| | khyab Yjug rise mo g.yon pa nal
| g.yas pa drag po'i rtse mo ‘0| | bshang ba gci ba khu ba bab |

| sgra gcan rtse mo dbus na gnas | | zla ba'i risc mo g.yon panal

| g.yas par nyi ma'i rtse mo ‘o || chu dang me dang nam mkha bab |

| brkyang ma g.yon du yang dag bshad || g.yas pa na ni ro mar brjod |
| dbu mar a va dha ti gang || de ni g.yung mor rab brjod bya

| Ite ba nas ni snying dbus su || lam gsum byas nas de nas gro |
| snying kha nas ni mgrin dbus su| | Jam gsum byas nas slar yang son |

| dpral ba mgrin pa dag dbus su | | lam gsum byas nas slar yang bgrod |
| dpral ba gtsug tor dag dbus su|| Jam gsum byas nas slar yang bgrod |

| gtsug tor nas ni sna bar du | | Jam gsum byas nas slar yang bgrod |
| sna yi bu ga g.yon par ni | | brkyang mar yang dag mam par gnas |

See R. Gnoli, "A Newly Discovered Verse of the Sekoddefa”, East and West, sMEO, vol. 44
(1994), p. 453.

’
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Igy:ssurulniroma‘ullsnﬁndbusnvndh&u‘ol .
| Ite ba la sogs ’kbnri‘o.'n,gaIldcmamslxmgsum.!ngnmamsn_)nd!

| Jte ba nas ni Ire dbus su || a va dhi tis gro zhing ‘ong |
| dab ma mams nas 'dabma la | brkyang ma ro ma dag bshad do |

“Three points are below the [navel] and so three points are a}so
above it. [Below,] in the middle is Brahma's point, to the left Visnu's point,
and to the right Rudra's point. These bear excrements, urine, and semen.
[Above,] in the middle is Rahu's point, to the left the moon point, and to the
right the sun point. These bear water, fire and ether. [The channel] that is to
the left is called Jaland, the one that is to the right is called rasana. In the
middle there is the avadhiti, which here is called dombini. After having
done a knot [in the navel] these go from the navel to the heart. After having
done a knot [in the heart] these go from the heart to the throat. After having
done a knot [in the throat] these go from the throat to the forehead. After
having done a knot [in the forehead] these go from the forehead to the
crown. After having done a knot [in the crown) these go from the crown to
the nose. The lalana reaches the left nostril, the rasand the right one, and the
avadhiiti the middle of the eyebrows. Thus we have five wheels beginning
with the navel and corresponding to the five knots. The avadhiti procceds
from one pericarp to another, whereas Jaland and rasana from one petal to
another.”

In the commentary on HT Li.15 we find a clear exposition of the
correlations between the principal three nidis and the realities with which
these are associated. These correspondences coincide with the Kalacakra
doctrines in every way except that a change in position of the channels
below the navel is not explicitly stated.!

aksobhyavahi lalana rasan raktapravihini |
prajiia candravahakhyatavadhiiti sa prakirtita ||

iti | iha aksobhyas toyadhatuh toyadhatuvahini vamanasapute lalana |
raktarh tejodhatuh tejodhatuvahini daksine rasani | evari padmari toyajam

4. MS SSA, fol. 17a2-7; MS preserved in photos in the IsIAO Library, Rome (G. Tucci Sanskrit
Collection, not catalogued), fols. 10b8-11a2; Peking ed., vol, 53, #2310, fols. 17b-18a.
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vame daksine 'gnijam ratnam | adhidevata prajfiivadhiiti | candro binduh
Sukrarh tad eva paficatmakam | mahasinyarh vahatiti $inyavaha madhy.c
vajrakuladhidevatavadhfiti prakirtitd | evam candrasiryarihuvahinyo
lalanarasanavadhiti yathinukramena pranasarmcara

vinmitrasukravahinyo nabher adhah | o
rasana avadhiiti laland (above)
tejas Siinya toya
sirya rahu candra

nabhi
miitra Sukra vin (below)

Sometimes the differences between the HT and the PLH are clearly
evident. For example, when Vajragarbha describes the cakras, which are
located along the middle channel, and their petals (dala), he does not strictly
follow the HT tradition. In fact, he omits quoting in full HT Li.23
(nirmanacakre padmamh catuhsastidalam | dharmacakre astadalam |
saribhogacakre soda$adalam | mahasukhacakre dvatrimsaddalam Il)! and
follows the Kalacakra physiological concepts, which differ slightly from
those of the HT. During the gloss on HT 1.1.31, he quotes a certain number
of stanzas from the PLH that recall these concepts:?

caturbhir nadikabhi$ ca usnise cakram ucyate ||
sodasabhir lalate ca dvatririsadbhis ca kanthake |
hrdaye castabhi$ cakram catuhsastibhir eva ca
nabhicakrarh samakhyatarh dvatrimsadbhis ca guhyake |
cakrara nadikih prokta 'tha padmadalani vail

In another point of the HTPT we read: “[...] guhyakamale
dvatriméaddalake usnise caturdalake [...] nirmanadharmasambhoga-
sahajacakresu samvaro melapakah catuhsastidale ‘stadale dvatrimsaddale

1. Sece Yogaratnamili, fol. 2b and fols. 6b, 7a, (D. Sncllgrove, The Hevajra Tanma, London
Oriental Serics, vol. 6, Part II, London, 1959, pp. 104, 107).
2. MS S5A, fol. 21b1-3; MS SSB, fol. 22a4-5; MS in in the IsSIAO Library,

Rome (G. Tucci Sanskrit Collection, not catalogued), fols. 13b7-14al; Peking ed., vol. 53,
#2310, fol. 22a.
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sodasadale nabhau hrdaye kanthe lalate ca”.! The same analogies are also EVAM SUGGESTS PLURALITY, DUALITY AND*
present in the VP (II, 57-59, cd. vol. I, pp. 188-90) and in the LTT (MS ONENESS
225, Mf. C25/6, RAK, fol. 6b). Following is a table that summarizes the -Bhakti De-
inci dences:
principal corresponden [This Paper atiempts 10 explain the significance of the word evarh in the wel] -
e dala known expression evarh mayi $rutam. The expression, originally in Pali has been used in
T 4 various Sanskrit Buddhist texts—non-tantric and tantric as well. The word implies the
lalata (sahaja, kaya) 16 (32 according to HT) glm.fm;i area in t];e 1.;a§hicngs of ‘th; But;d;ha: 1. Formal disposition (kara): 2. Symbofic
I ! o7 . instance (nidar{ana) and 3. Conceptual un rstanding (avadharana). It has al lved i
kantha E;:mbhoga?n:;m gz (16 according to HT) the Buddhist thought towards integration in its social perspective.] Bt o
hrt arma, ci
K irmina, g 64 “Unity in diversity’! or, in other words, ‘diversity in unity’ (i.e.
nabhi (nirmana, jfiana) 3 Oneness) is the core of the Indian outlook, whether material or spmqu:] gl‘he
guhya A teachings of the Buddha are not an exception. The Buddhist thoughts have
The critical edition and the English translation of the HTPT (The developed on the basis of the Buddha’s teachings. The word evari may be
Hevajratantrapindarthatika by Vajragarbha) are forthcoming by F. Sferra, an instance for examining the evolution of the Buddhist thought.
e . |
i The Mahavagga (1.17. 39 ) of the Vinayapitaka reads thus :
Abbreviations ye dhamma hetuppabhava tesam hetu tathigato aha /
: 5 . 8 tesam ca yo nirodho evarivadi mahasamano //
CIHTS Central Institute of Higher Tibetan Studies It is to note that the manuscripts vary in reading evamvadi.
CST Cakrasarfvaratantra : ¢ Ceylonese edition reads evani and vadi separately; whereas Oldenberg reads
Dhih Dhih, Journal of Rare Buddhist Texts Research Project [ evariivadrin a compounded form.? Obviously the significance changes.
HT Hevajratantra : - -
- P = : In this regard the phrase evarh me sutam or evari maya §rutam may
HTPT Hevajratantrapindirthatika (Satsahasrika) be referred to. Ina Pali Sutta Ananda used this phrase. It has been rendered
LKC Laghukalacakratantra in English ‘thus have I heard’. Ananda did not explain his contention, It
LTT Laghutantratika appears his modesty in shouldering the great task assigned to him for
PAJS Paramaksarajfianasiddhi reciting a sutta (teachings in brevig) in the First Council at Rajagrha
PLH Panicalaksahevajra (Rajgir) after the Mahaparinirvana of Sakyaputra Gautama, the Buddha.
RAK R;:m a}}l:z;lckha]ay Kathmarhdu (National Archives, | Integration of Many
SuU Sekoddesa "I & o5 .Su.rna:'lgalavilisim'3 endeavored to elucidate evam as translated
SUT Sekoddesatiki | e X
VP Vimalaprabhi | Evan is a particle, me is a nominal term. However, the word evam

implies three-fold area in the teachings of the Buddha, namely :

"Ekarh sad vipri bahudhi vadanty

agnirh yamarh matari¢vinam ihuh // Rgveda 1. 164-46.
Mahivagga, (footnolc) p. 60.

3.  Sumangalavilisini, p. 26.

I, MSSSA, fols. 18a7-18b1; MS $SB, fol. 19a1-2; MS preserved in photos in the IsIAQ Library,
(G. Tucci Sanskrit

::.TP:. Collection, not catalogued), fol, 11b6.7; Peking ed., vol. 53, #2110,

LY

L]
“ L. ‘Ekarh vi idam vivbhuy sarvam’_ Rgveda VIIL 58.2.
Il




